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The Word of Faith Movement
I. Introduction to the 
Word of Faith Movement

A. Introductory Statement

The Word of Faith Movement (WFM) leaders teach as their basic thesis that all Christians should be both physically healthy and materially wealthy.  Although this unbiblical thesis is worthy of the church’s attention due to its ever increasing influence, it is literally the tip of the iceberg of a heretical theological system.  

B. Leaders of the Movement

1. Origin of the Movement

a. E. W. Kenyon

2. Past, Current & Recent Leaders & Teachers

a. Kenneth Hagin

(1) Mark 11:23-24 “Truly I say to you, whoever says to this mountain, 'Be taken up and cast into the sea,' and does not doubt in his heart, but believes that what he says is going to happen, it shall be granted to him.  Therefore I say to you, all things for which you pray and ask, believe that you have received them, and they shall be granted you (NASB).

b. Kenneth & Gloria Copeland

c. Paul & Jan Crouch [Trinity Broadcast Network]

d. Fred Price

e. John Avanzinni

f. Marilyn Hickey

g. Creflo Dollar

h. Benny Hinn?

(1) Benny Hinn allegedly Renounced the WFM on Four Occasions.
(a) December 1990-CRI Meeting

(b) October 1991-Christianity Today

i. “I really no longer believe the faith message.  I don’t think it adds up”

ii. “The only revelation knowledge is already in the Bible.”

(c) October 24, 1992-TBN interview

(d) August 1993-Charisma Magazine

(2) Benny’s Dilemma

(a) Either he is completely lacking in discernment. 

(b) Or he is a liar
3. Related Teachers

a. Joel Osteen

b. Joyce Meyer


C. Word of Faith leaders are not all alike.

1. Implicit Heresy

a. Health & Wealth Gospel
b. Seed Faith Teaching
c. Jesus is only the means to a materialistic end.
2. Explicit Heresy

a. God is a Man
b. Man is a God
c. The Born-Again Jesus
d. Positive Confession & the Force of Faith
3. Non-fundamental Errors
II.  Little Gods and
 Little Satans

A. WFM Teachers on the Nature of God

1. Kenneth Copeland’s god

a. Copeland’s god is a man.

(1) . . . [God is] not some creature that stands twenty-eight feet tall.  And He has hands, you know,  as big as basketballs.  That's not the kind of creature He is. . . . [He is] a being that stands somewhere around six (foot) two (inches), six (foot) three (inches); that weighs somewhere in the neighborhood of a couple of hundred pounds, a little better; has a span nine-inches across.

b. After he says that God is really a man, he goes on to reveal where his God lives and further defines his view of anthropology.  He says:

(1) “You read the Bible's account of heaven. . . . Heaven has a North and a South and an East and a West, consequently it must be a planet. . . . God created the Garden of Eden, as a copy of the way He lived and wanted to put His family there and let them live like He lives.  And you know something, I said, "God, how come when You made Adam, why didn't you have him live up there where you are?"  He said, "I don't want him to live up here as a servant.  I want to put him down there in his own universe, on his own planet  and let him be god to that world.  Let him enjoy what I enjoy here as God of this world."
 

c. In his tape series, Following the Faith of Abraham, he reiterates and expands on this teaching, which he claims he received directly from God, when he says:

(1) I asked the Lord one time, I said, "Is there life on other planets?"  And He said, "Well, I'm out here."  I said, "What!"  He said, "Well, I'm out here.  And I'm on another planet."  I said, "You are?"  "Yes," He said, "You don't think I live around in smoke or clouds or something, do you?"  . . . You don't think earth was first, do you?"   Well, you don't think that God made man in His image and then made earth in some other image?  There's not anything under this whole sun that's new.  Are you hearing what I'm sayin'?  This is all a copy.  It's a copy of home.  It's a copy of the mother-planet.  Where God lives, He made a little one just like His and put us on it. 
 

2. Biblical Analysis:  Is God A Man?





B. WFM Teachers on the Nature of Humanity before the Fall

1. Adam Before the Fall 

a. In the WFM leader’s theology the only difference between God and man is degree, and not kind or nature.  Copeland clearly said that everything in this universe is a copy of God's universe, including man.  

(1) Adam himself was "God manifested in the flesh . . . Just the same as Jesus when He came to earth" who was not even "subordinate to God"
  

(2) He agrees with E. W. Kenyon when he says that Adam "walked in the god-class."
 There is no doubt that Copeland believes that Adam was a true god, but what was God's purpose for creating Adam?  

b. Copeland gives us several reasons why God created Adam.  The first was that God had a "desire to reproduce Himself."
  He literally desired a spiritual family that was exactly like Himself.  

c. It was demonstrated in the previous section on the nature of God that Copeland believes that God is a man that lives on a planet called heaven and that our universe and planet is an exact copy of God's.  From this foundation Copeland builds his second reason for the creation of Adam.  

d. He says that "God created the Garden of Eden, as a copy (an exact copy) of the way He lived and wanted to put His family there and let them live like He lives."  He goes on to explain this more specifically by relating a conversation to us that he had with God.  

e. He quotes God as saying, concerning Adam, "I don't want him to live up here as a servant.  I want to put him down there in his own universe, on his own planet and let him be God to that world.  Let him enjoy what I enjoy here as God of this world."
  

f. In effect, man was created to function excactly as God functions.  Man was to be the supreme being over this world in the same sense that God is the supreme being of His planet or world.  

g. Adam sinned and forfeited his exalted position as god of this world.  

2. Biblical Analysis:

C. WFM Teachers on the Nature of Humanity After the Fall

1. The WFM Doctrine of the Fall

a. The WFM Spiritual Father doctrine is that man receives his nature from his current spiritual father.  

(1) Before the Fall, God was our spiritual Father.

(2) After the Fall, man had a new spiritual father, Satan.  Now man is "satanized."  

(3) He is now completely severed from God’s nature and united in nature with Satan.  

(4) Adam's sin which resulted in this satanification is known in WFM theology as "High Treason."
  

b. The reason why the Fall was considered treason was that God gave legal ownership of the earth to Adam.  And when Adam sinned, he literally passed the legal ownership of the earth to Satan.  This act gave Satan a legal right to the earth and man's corporate dominion was transferred to Satan.
  

c. As a result of this act of "high treason" Satan is now the "god of this world" and rules the creation by "legal right," not as a result of man's rebellion.

2. Biblical Analysis

D. Requirements for the Atonement 

1. WFM on the task of Atonement

a. As a result of the Fall being defined as man's exchange of natures from divine to demonic, the objective of the work of Christ becomes the restoration of man's divine nature by having man exchange spiritual fathers once again from Satan back to God.  

b. The barrier that must be overcome is Satan's legal ownership of man and the creation.  

c. God, therefore, must do what is legally required and pay Satan a "ransom."
 

d. Copeland describes God's situation as a "complicated predicament" because God cannot "inject Himself illegally into the earth."
 

e. This inability of God to sovereignly control His creation is a further clarification of the WFM leader’s doctrine of God, i.e., that He is a finite Being who must "play by the rules."

2. Biblical Analysis

III. The Born Again Jesus

A. Introduction

1. Identification is an essential element in WFM theology, especially when discussing the doctrine of salvation.  E. W. Kenyon explains this "law of identification" as it relates to salvation when he says:

a. This gives us the key that unlocks the great teachings of identification.  Christ became one with us in sin, that we might become one with Him in righteousness.  He became as we were, to the end that we might be as He is now.  He became one with us in death, that we might be one with him in life. . . . He went to Hell in order to take us to Heaven.

2. From these statements we can see why the WFM leaders believe it was necessary for Jesus to die spiritually
 and subsequently be born-again.  
B. The New Creation 

1. The doctrine of Identification says that when we are born-again we are united in nature  with Jesus.  The WFM leaders emphasize different aspects of this doctrine in different ways. Copeland emphasizes the believer's unity of nature with Jesus after the new birth by applying the divine name to himself!  Kenneth and Jesus are so united that when Jesus says "I AM," Copeland can "just smile and say, "Yes, I AM too!"
  He goes on to explain how man receives this new divine nature when he says:

a. And He imparted in you when you were born-again, Peter said it just as plain, he said we are partakers of the divine nature.  That nature is life eternal in absolute perfection.  And that was imparted, injected into your spirit-man and you have that imparted into you by God just the same as you imparted into your child the nature of humanity.  That child wasn't born a whale, [he was] born a human.  Isn't that true?  Well now you don't have a human, do you?  No, you are one.  You don't have a God in you, you are one.
  

b. This teaching clarifies the WFM leader’s position on the nature of the believer in the new creation.  Just as humans impart the true nature of humanity to their children, so also God imparts His nature to His children.

c. Hagin emphasizes the incarnational aspect of the new birth by stating that the believer is "as much an incarnation as was Jesus of Nazareth"
 He makes the deification aspect of this doctrine clear by explaining that the new birth is "God imparting His very nature, substance, and being to one human spirit."
 Man is literally metamorphasized into a divine being in Hagin's view.

d. This doctrine of the deification of man, or theosis, is not limited to Kenyon, Hagin and Copeland. Many other WFM leaders teach this doctrine.  Paul Crouch, president of the Trinity Broadcast Network, also hold the view that he is "a little god."
  Although Mr. Crouch is not considered a teacher in the WFM, he is a major supporter of the movement and allows the WFM leaders to appear and teach their doctrines on his network with his blessing.

C. Biblical Analysis

1. Importance of the Image of God (Imago Dei)

a. The importance of a proper understanding of the image of God (imago Dei ) is crucial if we are to understand biblical anthropology.  The Bible says very clearly in Genesis 1:26 that God created man in His own image and after His likeness.  Other passages in Scripture that clearly affirm the divine image in man are Genesis 1:27; 5:1, 3; and 9:6; I Corinthians 11:7; Colossians 3:10; and James 3:9.  

b. A discussion of the biblical meaning of the Hebrew words tselem and demuth along with the corresponding Greek terms eikon and homoiosisis is essential if we are to understand the nature of the imago Dei as taught in these passages.  The study of this issue is critical because the imago Dei is one of the items that makes man “man” and distinct from all other created beings. 

c. The Hebrew words translated "image and likeness" in Genesis 1:26 and 5:3 do not actually distinguish different aspects of the imago, rather they state man's uniqueness in his reflection of the divine image and the fact that man "bears an image that corresponds to the divine original."
 

d. This divine original cannot be corporeal (physical) in nature because the spirituality (Jn. 4:24) of God forbids it.  God prohibits man from making any graven images of Him (Ex. 20:4).  This prohibition emphasizes the fact that man is not to project God in his image or in the image of any other created thing.
  

e. Confounding the Creator with the creation is the most heinous form of idolatry (Rom. 1:23).  It is clear from the prohibitions in the Scriptures against idolatry and graven images that the imago is certainly not a physical image.  However, declaring what it is not is not enough, a positive statement of the meaning is necessary.

2. Eastern Orthodoxy and the Imago Dei

a. The most commonly accepted view of the imago Dei among Evangelicals is known as the Substantive view  The substantive view has several varieties but the common thread that binds them into this category is that the image is located within man.  It is identified as some definite characteristic or quality within the makeup of the human nature, and it remains in man whether or not man recognizes God's existence or work.
  

b. One of the most uncommon views in this category is the view that the image is physical in nature.  Those who hold this view understand the word tselem in its most literal sense as a "statue" or "form."  The Mormons are the strongest advocates of this view with Kenneth Copeland running a close second.  However, as previously discussed, this view is untenable due to the doctrine of God's spirituality and His prohibitions against idolatry.  The Scriptures are quite clear that God is by nature spiritual and does not have a physical body.

c. The more common substantive views define the imago Dei as some psychological or spiritual quality in man's nature.  The quality of reason has been the theologian's choice more often than not and has persisted as the most prominent explanation of the imago Dei in man.  This view has been developed through the centuries into its present form by several prominent theologians.

d. From the time of Origen  and Irenaeus (3rd century) through the medieval scholastics (16th century), a distinction was made between the terms "image" and "likeness."  

(1) Origen taught that the image was given at creation and the likeness was to be given at a later time.  Irenaeus essentially taught that the image was free will and reason while the likeness was a supernatural endowment of the Holy Spirit.
  

(2) The medieval scholastics expanded the distinction between the two terms.  They defined the image as the powers of reason and will. The likeness was now defined as a donum superadditum  or a divine gift that was added to the basic human nature.  The likeness, in their view, reflected the moral qualities of God and it was these qualities that were lost in the fall. However, the image, consisting of reason and will, was retained even after the fall.

e. At the time of the Reformation Martin Luther rejected the distinction between the two terms and proposed a unitary view of the imago Dei.  He was a skilled exegete and knew that the two terms were an example of Hebrew parallelism and, thus, should be understood as being synonymous.  Hence, he saw no distinction between image and likeness either before or after the fall.
  Luther taught this unitary view of the image along with the teaching that all aspects of the image were corrupted at the fall (total or radical depravity).  

f. John Calvin held a view that was similar to Luther's.  He rejected the dualistic scholastic view and held that a relic or remnant of the image was retained in man after the fall.  This image is particularly identified as man's ability to reason.
  Reformed theology identifies the image with original righteousness in a restricted sense.  Man retained the essential elements of the image because without it man would cease to be man.  However, the non-essential elements of the image, the ethical qualities and moral perfection of man, were lost when man sinned.
  The Reformed also emphasize the free choice of the will as part of the original imago.  This free choice is known as the posse non peccare (ability not to sin).  Man, in short, possessed the ability to perfectly obey God prior to the fall.
  

g. The Reformed and Lutherans agree on several aspects of the imago.  They agree that it meant man possessed a high degree of wisdom, which meant that man had a true knowledge of God and self; original righteousness; and dominion over the creation.  In addition they also agree that Adam was in some sense immortal and had the posse non mori (ability not to die).
  Of course, man sinned and did, in fact, experience death.  

3. The Imago Dei and the WFM leaders

a. Although the previous summary of the views of the image of God in man was brief, it is sufficient to demonstrate that man was never God by nature.  As I mentioned in the beginning of this discussion, Copeland’s view is very similar to the Mormon view and both views are contrary to the scriptural view of the image.  Man's original righteousness was not his union in nature with God.  And, subsequently, man's image was not replaced with the nature of Satan; both Lutheran and Reformed agree that some aspects of the imago Dei  were retained after the fall.  The WFM leader’s view of man, therefore, must be rejected as unscriptural and unreasonable.  

b. The WFM leader’s view of the fall is distorted by their view of the constitution of man.  The WFM leader’s view that man possesses a "satanic nature" after the Fall simply has no biblical justification.  Satan is certainly a powerful being who can work miracles.  He can even possess individuals, but he cannot change their nature.   God alone has the ability to create and recreate.

c. Mankind does not draw his nature from whatever spiritual father he happens to have at that time,  man has his own distinct nature, the imago Dei.   The Reformed and Lutheran views may differ slightly concerning the fate of the imago Dei  after the fall.
  However, no orthodox view dares to suggest that man became a satanic being as a result of the Fall. If the image of God in man were totally annihilated or controlled by Satan, man would be no different from the animals and, therefore, he would not be morally accountable to God.  Hence, the WFM leader’s view of the complete satanification of man is unacceptable.  

4. Imago Dei and the New Creation

a. The Scriptures are clear in teaching that man is not a god after he is born again.  Man is called a "new creature in Christ" (2 Cor. 5:17), but the emphasis in this verse in on Christ, not man; man remains, as he always has been, a creature, and not the Creator.  According to Ezekiel 28:2, the King of Tyre said the same thing that the modern WFM leaders say today:  "I am a god."  Yet in the same verse God answers him (and the WFM leader’s)  saying "you are a man and not God."  Here God Himself makes a clear distinction between Himself and His creation. The WFM leaders fail to make this important distinction.

b. Finally, it must be mentioned that the Eastern Orthodox Church holds to the view that man can be “deified.” However, Eastern Orthodoxy does not teach the WFM leader’s view that men will literally become "gods" by nature.  They teach that "men are deified in the sense that the Holy Spirit dwells within Christian believers and transforms them into the image of God in Christ, eventually endowing them in the resurrection with immortality and God's perfect moral character."
 

c. In sum, any orthodox view must retain a clear ontological distinction between the creation and the Creator.  If this distinction is not maintained, then anthropology and theology become synonymous.  The WFM leaders fail to maintain this distinction and end up with an impotent God and an exalted view of man.  The next section of this study will be an examination Born-again Jesus teaching as it applies directly to the Person and work of Christ. 

D. Spiritual Death & The Born Again Jesus

1. Introduction

a. This section of the study will be an examination of the humiliation of Christ in WFM theology.  The humiliation covers the life of Christ from the incarnation to His resurrection.  These events, as we will see, are extremely significant to the WFM leaders' theology.  

b. Since the redemption of man is the primary theme of all biblical theology, it is also significant to the WFM leaders since the deification of man is impossible without these events.  

c. Man is presently in his demonized state of existence with Satan as his spiritual father.  It is for this reason that the humiliation of Christ occurs.  Christ must "identify" with man if He is going to be a just ransom to Satan.  The following section will be an examination of Identification as they apply it to the Person and work of Christ, i.e., the Born-again Jesus teaching.

2. Identification:  The Reason for the Spiritual Death of Christ

a. A question that all must ask when examining the doctrines of the WFM leaders is the question of why they strongly reject the teaching that the crucifixion of Christ, i.e., the Blood, paid for the sins of mankind.  

b. WFM leaders reject the idea that Jesus' physical sufferings on the cross were the payment for sin.  Why do they reject this biblical, historic view of the atonement?  The reason for this rejection can, once again, be found by examining their doctrine of man coupled with their doctrine of identification.

c. In review, the doctrine of identification means an identification of natures in WFM theology.  Satan, as a result of Adam's "high treason," became the legal owner of the earth and mankind.  If God was going to redeem man he must pay a just ransom, and that ransom was Jesus.  However, for it to be legal (in WFM theology) Jesus must become exactly like mankind.  He must enter into the earth in the same spiritual condition that man is in, namely spiritual death.

d. Kenneth Hagin gives the reason why Jesus had to identify with man and experience spiritual death.  He says that  a physical death "would not remove our sins."  The reason why physical death is unable to atone for sin is found in his definition of the nature of spiritual death itself.  

(1) He says that sin is "more than a physical act, it is a spiritual act."  He further defines sin as something one can become; it is literally a nature.  

(2) He says that Jesus literally "became sin."
  

e. Kenneth Copeland fills in a theological gap here by defining what "becoming sin" means.  He quotes Jesus (through personal revelation knowledge) as saying to him, 

(1) "I accepted in My own Spirit spiritual death, and the light was turned off."  

(2) After this, Copeland comments on this statement, saying that it means Jesus was "made to be sin."
  Hence, spiritual death and becoming or being sin are synonymous ideas in WFM theology.  

f. Hagin completes the circle by explaining the nature of spiritual death.  In his theology spiritual death "means having Satan's nature."  Therefore, Jesus literally "became what we were [satanic in nature], that we might become what He is [divine in nature]."
  

g. Adam was satanized and had Satan as a spiritual stepfather.  Therefore, Jesus had to experience the same type of spiritual death defined above if He was going to be a just substitute.  If Jesus had not been an exact substitute for fallen man, Satan would never have accepted Him as the ransom.  God's ransom to Satan had to be "good enough" for Satan to accept.  If the ransom had been anything less that an exact substitute, it "wouldn't have been legal" and Satan would have "accused God" of acting illegally.

h. Copeland appears to have a very high view of the abilities of Satan and a low view of the power of God.  

(1) In Copeland's theology, Satan is eagerly waiting with for God to perform some illegal act so that he might "turn the light off in God and subordinate God to himself."
  

(2) Unfortunately, in Copeland's theology, Satan's goal is not an impossibility.  He believes that it is possible for God to literally lose it all.  

(3) Copeland has stated on one occasion that he believes God is "the biggest failure in the Bible" because He lost the earth, mankind and a third of the angels to Satan.
  And if Satan "could get God to infringe on his [Satan's] territory, he'd take the rest of the universe."  All Satan had to do was to "get God to do something illegally in the earth" because Satan is "the god of the earth."
  

(4) Copeland refers to this situation as "God's complicated predicament."

i. God could not afford to perform any illegal act in Satan's territory.  Hence, if Satan were to have a just ransom, Jesus had to become the legal substitute by means of identification with fallen man.  This means Jesus had to "die spiritually just as Adam died spiritually."
  Thus, the spiritual death of Jesus, or taking Satan's nature and becoming subordinate to him, was the just ransom demanded by Satan for his legal claim on man and the earth.  

j. Therefore, it is in these two principles, ransom and identification (legal aspect), that we find the necessity for Jesus' spiritual death.  The following section will examine the actual event of the spiritual death of Jesus.

3. The Spiritual Death of Jesus

a. The WFM leaders clearly state that Jesus died two deaths on the cross:  the first spiritual, the second physical.
  

b. According to Copeland, this spiritual death, or the reception of "the sin nature of Satan into His Spirit," occurred at the exact moment when Jesus cried out, "My God,  My God, why hast Thou forsaken Me?"
  

c. There is no question in the minds of the WFM leaders that Jesus became "satanized" at the cross.  Jesus had a new spiritual father at this point– Satan.  

(1) Copeland claims that God directly revealed this "truth" to him when he was inquiring of God concerning the meaning of John 3:14, which quotes Jesus as saying, "And as Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up."  God allegedly gave this interpretation of the passage:
(2) Why do think Moses, upon the inception of God, raised a serpent upon that pole instead of a lamb?  That used to bug me.  I said, "Why in the world did you put that snake up there, the sign of Satan? Why didn't you put a lamb on that pole?"  The Lord said, "Because it was the sign of Satan that was hanging on the cross."  He said, "I accepted in My own Spirit spiritual death, and the light was turned off."
 

d. The exact time that Jesus had His "light turned off," or lost his divine nature is unclear in Copeland's theology.  In most of his tapes and books, Copeland teaches that when Jesus accepted Satan's nature on the cross, "He separated from His God and in that moment He is a mortal man, capable of failure, capable of death."
  

e. Elsewhere Copeland teaches a new form of the Kenosis theory.  

(1) He states quite clearly that when Jesus came to earth, He voluntarily gave up the advantage of his divine nature.  He leaves no room for doubt when he says that Jesus lived His life on earth "not as God, but as a man . . . anointed by the Holy Spirit.."   

(2) He also says of Jesus during His earthly life that He possessed "no innate supernatural powers.  He had no ability to perform miracles until after He was anointed by the Holy Spirit as recorded in Luke 3:22."
  

(3) This view of Christ is similar to a doctrine known as Dynamic Monarchianism which denies the deity of Christ and makes Him no more than a man anointed with the Holy Spirit.  In either case, Copeland clearly teaches that Jesus lost His divine nature.  This position is consisted with the spiritual father doctrine.  In the same manner that Adam lost his divinity, so also Jesus lost His.  However, spiritual death with the subsequent loss of divinity was only the beginning of the atonement.

f. The Faith teacher agree that the "plan of redemption began as Jesus spoke the words, "It is finished!"
  

g. The physical death of Christ demonstrated His perfect obedience to the Father, but it could not eliminate sin and sickness because they are, as previously stated, both spiritual in nature.  Physical death only fulfilled Jesus' obedience to the Father, the Abrahamic Covenant and the Mosaic Covenant.
   

h. In order for Jesus to complete the identification with man in spiritual death He must go on to the next step in the plan of redemption; He must go to Hell in the sinner's place.  It is in the "pit of Hell" where the final act of redemption was completed and the ransom was paid.  The blood of Christ becomes a mere "warm-up" for the real atoning work which would be accomplished in Hell.  This denial of the blood of Christ constitutes a denial of the core of Christianity:  The death, burial and resurrection of Christ.

4. The Descent into Hell

a. The doctrine of the hell-bound Jesus is also essential to the WFM leader’s theology.  If man’s true eternal punishment was to suffer in Hell, then the law of identification demanded that Jesus take the sinner's place there as well.  

b. Kenneth Hagin says that Jesus "went down into hell in our place."
  

c. Copeland clarifies the Faith position by making the distinction that Jesus simply did not enter Paradise, the upper region of Sheol, He went to the "pit of Hell."
  The WFM leaders believe that the underworld or Sheol is in the center of the earth and was divided into two compartments prior to the resurrection.  

(1) The righteous dead were in the upper region of Sheol, known as Paradise.

(2) The unrighteous dead were suffering under Satan and his demons in the lower part of Sheol known as "the pit of Hell."  This is the location where Jesus completed the atonement and was subsequently "born-again."

d. Now that Jesus is in the pit of Hell, true redemption can take place.  Jesus is completely the substitute for sinners in every aspect.  Copeland says that Jesus suffered the punishment for three horrible days and nights for Adam's treason.  However, God pulled the wool over Satan's eyes.  The ransom that was paid to Satan was illegal.  Jesus had not sinned.  Therefore, Satan took Jesus "into Hell illegally."
  

e. As a result of Satan's illegal act, he lost the legal right to the earth and mankind. Jesus can now be "born again."  This new birth is actually the exchanging spiritual fathers from Satan back to God.  Therefore, Jesus regains his divine nature and is now "the pattern of a new race of men to come.
  This "pattern" is the original by which God is going to make many copies; Christians are going to be exact copies of Jesus, god-men!  Copeland leaves no room for doubt about this when he describes the reborn Jesus as:

(1) The firstborn from the dead… Jesus was the first man ever to be born from sin to righteousness.  He was the pattern of a new race of men to come….  He was re-born in the pit of hell and resurrected…. And [now] there's a born-again, resurrected man in charge of the universe.  And He's my big brother… Now you can see His inauguration in the first chapter of Hebrews and it begins to mean something when God turns to a reborn, resurrected man and called Him God….  God has successfully brought a man from the depths of hell, from being made sin, to the highest position that exists in the universe….  He turned to a man and called Him God.  He is in a higher position now than He was before He went to the cross.
 

f. Adam's office was restored and man can now enjoy what he had prior to the Fall by now being vitally identified with Christ.  The image of God (the true divine nature in WFM theology) can now be restored and man can now take his rightful place as a "little god."  As a result man's creative abilities are restored and he can now be materially wealthy and physically healthy.  Jesus' ransom guaranteed this right.  Man is no longer under the power of Satan.  The following section will be an analysis of the WFM leader’s view of the humiliation.

E. Biblical & Theological Analysis 

1. Ransom to Satan Theory of the Atonement

a. From the previous section we have seen that the WFM leader’s view of the atonement is in reality a "poor man's" ransom to Satan theory with a demonic twist, it is literally Satan ransomed to himself.

b. The Ransom to Satan theory of the atonement is truly the classical view of redemption.  This view, with its various forms, dominated the church's thinking from the earliest days to the time of Anselm and Abelard.
  The two earliest developers of the doctrine were Origen and Gregory of Nyssa.  This classic view of the doctrine essentially says that Satan established control over mankind.  And, as the ruler of the world, his rights could not be set aside by God; otherwise God would be stooping to Satan's techniques and, in effect, would be stealing man back from Satan.

c. The passages that state that Jesus came "to give His life a ransom for many" (Matt. 20:28; Mk. 10:45), are the basis for this doctrine.  

(1) In Origen's formulation of the doctrine it is Satan who demands the blood of Christ, and it is to Satan that this ransom is paid.
  

(2) However, in the views of Origen and Gregory of Nyssa, Satan is fooled by the fact that Christ's divinity was veiled by his humanity.  Hence, Satan truly believed that the Son of God would be his prisoner in exchange for all humanity.  

(3) Later theologians saw the problem of God using deception as a means to an end.  Therefore, we do not find any mention of deception in the writings of Augustine.  

(4) Augustine said that it was Satan's pride that caused him to deceive himself.  Satan truly thought he could hold the Son of God, but this was only an arrogant miscalculation on his part; death could not hold the Prince of Life.
 

d. The classical ransom theory is truly unique among atonement theories because it is the only one that teaches that the effects of the work of Christ were directed to Satan, rather than to God. 

(1) Anselm in his work Cur Deus homo rejected this theory.  He said that both man and Satan belong to God.  

(2) The devil does not have any right or legal claim on mankind; God owns all things.  

(3) The only obligation God has to Satan is to punish him for his rebellion.  Hence, there was absolutely no necessity to pay a ransom to the devil.

2. Ransom to Satan or God?

a. The WFM leader’s emphasis on Satan as "the god of this world" damages the "God-ward" aspect of the atonement.  The primary assumption of the doctrine of Identification is that Satan owns humanity by "legal right" and, hence, a ransom must be paid to him if man is to be redeemed.  The WFM leaders' concept of the atonement is "Satan-ward" and not "God-ward."  This concept is thoroughly unbiblical and has been rejected by most scholars since the time of Anselm.

b. The central focus of the atonement is that Christ's death on the cross was a sacrifice to God, not to Satan.  The scriptural evidence is clear and abundant on this point. 

(1) The Apostle Paul says in Ephesians 5:2 says that Christ "gave Himself up for us, an offering and a sacrifice to God as a fragrant aroma" (NASB).  

(2) According to the WFM leaders, Paul received more Revelation Knowledge than anyone else, therefore, they should listen to him when he teaches on the atonement.  

(3) Louis Berkhof, a well known Reformed scholar, agrees with the apostle by saying that Jesus "redeems sinners from the demands of God's retributive justice.  The price is paid to God by Christ as the representative of the sinner."
  

c. The WFM leaders have erred greatly at this point; God is not going to give Satan anything except an eternal trip to the Lake of Fire at the end of the age (Rev. 20).  

3. Did Jesus Become Satanic in Nature?

a. The most abominable doctrine of the WFM leader’s is their teaching that Jesus became Satanic in nature.  They repeatedly quote and misinterpret  II Corinthians 5:21 which says, "He made Him who knew no sin to be sin on our behalf, that we might become the righteousness of God in Him" (NASB).  D. R. McConnell, a noted expert on the WFM, says concerning this passage: 

(1) WFM leaders interpret this Scripture to mean that Jesus ransomed man's sin, not by dying on a cross, but by taking on man's nature, which is satanic in Faith anthropology. 

(2) The WFM leaders ignore the context of II Cor. 5:21 which is God's redeeming activity in the bodily crucifixion of Christ (II Cor. 5:14-19), not the alleged transmutation of His nature into sin.
 

b. New Testament scholar Leon Morris concurs with McConnell and says quite clearly that 

(1) "all the verbal juggling in the world cannot make 'made sin' mean 'took upon himself human nature.'"
   

(2) Thus the phrase "made sin" refers to the forensic nature of Christ's substitutionary death, not His transformation into a demoniac.  In the WFM leader’s view Jesus was the "Nazarene demoniac."

4. Did Jesus Experience Spiritual Death

a. Another major doctrinal problem in the WFM leader’s view of the atonement is the idea that Christ had to die spiritually
 (their definition) in order to atone for sin.   The WFM leaders base their case for the "double death" of Christ on Isaiah 53:9, which says, "His grave was assigned with wicked men, yet he was with a rich man in His death."  

b. Kenyon notes that the word for "death" is in the plural.  No major English version translates Is. 53:9 as the English plural "deaths."  This passage is the only biblical passage that the WFM leaders can identify to prove their double-death theory.

c. In biblical Hebrew, plural nouns express not only numerical plurality, but also majesty, rank, excellence, magnitude and intensity.
  

(1) In Isaiah 53:9 the word translated "deaths" is a plural of intensity used by the Isaiah to indicate that the death was a particularly violent one (pluralis intensivus).   

(2) Another example of this usage is Ezekiel 28:8-10, which describes the death of the king of Tyre.  It says,  "You will die the death of those who are slain."  Here the word for "death" is also plural.  This plural of intensity no more means the king of Tyre died two deaths than the Messiah died two deaths.

d. In addition to the textual problem, the WFM version of the double death theory simply does not fit the facts of the New Testament.   

(1) Immediately before His death Jesus committed His Spirit into the hands of the Father, not Satan (Luke 23:46).  

(2) At the moment of death, He cried out loudly, bowed His head, and "yielded up His Spirit to God " (Matt. 27:50; John 19:30).  The moment of yielding up His Spirit coincided with the death of His physical body; hence, Jesus did not "die spiritually before He died physically."  

(3) Jesus could not have immediately been taken to Hell to suffer after His death because He said to the thief on the cross, "Today you shall be with Me in Paradise" (Luke 23:43).  

(4) In addition, when Jesus died the veil of the temple was torn in two (Mt. 27:51), symbolizing the completion of the atonement and access to God.  Jesus did not have to go to the pit of Hell to complete the atonement. 

e. A demonized Jesus who can lose and regain His divinity, is not the Jesus of Scripture.  If Jesus could lose His divinity, He never had it at all because God is eternal.  

f. This view presents major Christological problems by making Jesus' divine nature accidental to His Person.  In other words, Jesus was a complete Person apart from His divine nature. 

g. The final problem is the denial of the physical atonement of Christ on the Cross.  The WFM leader’s deny the efficacy of the blood of Christ, but they are in clear contradiction to the plain teaching of Scripture.  The doctrine of the atonement is centered around the fact that Jesus suffered and died in the flesh on the cross, not any sort of suffering in Hell.  

h. The Apostle Paul says clearly that Jesus triumphed over and humiliated the powers of darkness when He freed man from the curse of the law on the cross.  

(1) Col. 2:15, "And having disarmed the powers and authorities, he made a public spectacle of them, triumphing over them by the cross" (NIV).  

(2) Jesus did not "whip Satan" in Hell, He triumphed on the cross.   

(3) Peter says that "Christ has suffered in the flesh" (I Peter 4:1).  And in the same epistle , "He Himself bore our sins in His body on the cross, that we might die to sin and live to righteousness; for by His wounds you were healed" (I Peter 2:24).

i. All the biblical writers assert that it is Jesus' death on the cross that atones for sin and redeems man from death. It is evident from the use of the word "blood" in the Scriptures that it is a symbol of physical life given in death, particularly sacrificial and violent death. 

(1) Leon Morris says that of the 362 uses of the Hebrew word for blood (dam) in the Old Testament, 103 refer to sacrificial blood and 203 refer to violent physical death of some kind.  

(2) Likewise, of the 98 uses of the Greek word for blood (haima) in the New Testament, 25 refer to violent physical death, 12 refer to animal sacrifice, and 37 refer to the physical death of Christ.
  
5. The Biblical View of the Spiritual & Physical death of Christ
F. Conclusion

1. The WFM leaders' atonement theory leaves much to be desired.  Their denial of the blood of Christ and their Christological errors concerning the Person of Christ are beyond the boundaries of biblical orthodoxy. 

2. Heresy is a denial of an essential doctrine of the Faith, particularly the doctrine of God and the Person and work of Jesus Christ.  

3. With their view of a finite God who lives on a planet called heaven, coupled with the "Satanized Jesus ransomed to Satan" theory of the atonement, in all of its detail, I believe they have placed themselves well outside the boundaries of Christian orthodoxy.

� Kenneth Copeland, Spirit, Soul and Body,  audiotape #01-0601, (Fort Worth: Kenneth Copeland Ministries).


� Ibid., audiotape #01-3001.


� Kenneth Copeland, Following the Faith of Abraham, audiotape #01-3001, (Fort Worth: Kenneth Copeland Ministries).  Italics mine.


� Kenneth Copeland, Following the Faith of Abraham, audiotape #01-3001, (Fort Worth: Kenneth Copeland Ministries, n.d.).


� Ibid.


�  Ibid.


�  Kenneth Copeland, Spirit, Soul and Body, audiotape #01-3001, (Fort Worth: Kenneth Copeland Ministries, n.d.).


� Kenneth Copeland, The Force of Faith, (Fort Worth:  Kenneth Copeland Publications, 1983), 10-11.


� Ibid.


� Kenyon, Redemption, 43; quoted in McConnell, 119.


� Ibid., 43.


� Kenneth Copeland, What Happened From the Cross to the Throne, audiocassette, (Fort Worth: Kenneth Copeland Ministries, n.d.).


�  Kenyon, Identification, 7, 8.


� cf. section defining the distinction between protestant orthodoxy’s understanding of spiritual death and Copeland’s.


� Kenneth Copeland, Believer's Voice of Victory,  Television broadcast on the Trinity Broadcast Network, July 9, 1987.


�  Kenneth Copeland, The Force of Love, audiocassette #BCC-56, (Fort Worth: Kenneth Copeland Ministries, n.d.).


� Kenneth Hagin, Word of Faith, Newsletter, Kenneth Hagin Evangelistic Association (December 1980), 14.


� Kenneth Hagin, Zoe:  The God-Kind of Life,  (Tulsa:  Faith Library, 1981), 9.


� Paul Crouch, Praise the Lord, Trinity Broadcast Network, July 7, 1986, audiocassete duplication of the television broadcast.  The context of Mr. Crouch's statement was his discussion of the "little gods" doctrine with his guest that evening, Kenneth Copeland.


�  Carl Henry, "Image of God," in EDT, 546.


�  Ibid., 546.


�  Erickson, Theology, 498, 502.


�  Ibid., 500.


�  Ibid.


�  Martin Luther, Lectures on Genesis, in Luther's Works, ed. Jaroslav Pelikan, trans. George V. Schick (St. Louis:  Concordia, 1958), vol. 1, 60ff, cited in Erickson, 501.


�  John Calvin, Commentary on the Gospel According to John (Grand Rapids:  Eerdmans, 1956), vol. 1, 32, cited in Erickson, 501.


�  Louis Berkhof, Systematic Theology, (Grand Rapids:  Eerdmans, 1941), 207.


�  Richard Muller, "Imago Dei," in Dictionary of Latin and Greek Theological Terms  (Grand Rapids:  Baker, 1985), 145.  This work will subsequently be referred to as DLGTT.


�  Ibid., 145.


�  For a comprehensive discussion of these distinctions, see Muller, 143-146 and Berkhof, 202-210


� Robert Bowman, "Ye Are Gods? Orthodox and Heretical Views on the Deification of Man," Christian Research Journal.  (Winter/Spring, 1987): 19.


�  Kenneth Hagin, The Name of Jesus, (Tulsa:  Faith Library, 1979), 29, 31.


�  Copeland, What Happened, audiocassette.


�  Hagin, Name of Jesus,  29, 31.


�  Kenneth Copeland, Substitution and Identification, audiocassette #00-0202, (Fort Worth:  Kenneth Copeland Ministries, n.d.).


�  Copeland, What Happened, audiocassette.


�  This statement was made while discussing the Faith Movement with Paul Crouch on the Trinity Broadcast Network "Praise-a-thon," 1988.  An audiocassette copy of the television broadcast is on file.


�  Copeland, What Happened, audiocassette.


�  Kenneth Copeland, Classic Redemption, (Fort Worth:  Kenneth Copeland Publications, n.d.), 13.


� Kenyon, Identification, 16.


� Copeland, Classic Redemption, 13.


� Copeland, What Happened, audiocassette.


�  Ibid.


�  Kenneth Copeland,  Believer's Voice of Victory  (August 1988), 8.  This publication is the official voice for  Kenneth Copeland Ministries and is published monthly.


� Copeland, Classic Redemption, 13.


�  Kenyon, What Happened, 50.


�  Kenneth Hagin, The Name of Jesus.  (Tulsa: Faith Library, 1979), 32.


�  Copeland, What Happened, audiocassette.


�  Ibid.


�  Ibid.


�  Ibid.


�  Erickson, 793.


�  Ibid.


�  Augustine De trinitate 13. 12., cited in Erickson, 795.


�  Anselm Cur Deus homo 1. 7., cited in Erickson, 797.


�  Berkhof, 375.


�  McConnell,126. 


�  Leon Morris, The Cross in the New Testament, (Grand Rapids: Eerdmans, 1965), 221; quoted in McConnell, 127.


� Here, the problem is not that WFM teachers proclaim a spiritual death for Christ, the problem is the kind of spiritual death they claim.  For an orthodox explanation of the spiritual death of Christ, see Louis Berkhof, Systematic Theology (Grand Rapids:  Eerdmans, 1986) 338-41.


� For a discussion of the use of plural nouns, see Gesenius' Hebrew Grammar, E. Kautzsch, ed., A.E. Cowley, trans., (Oxford:  Clarendon Press, 1910), 396-401.


�  Leon Morris,  The Apostolic Preaching of the Cross, (Grand Rapids: Eerdmans, 1980), 112-123;  Quoted in McConnell, 133.





Copyright © 2018 by Kevin Alan Lewis



All Rights Reserved

