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I. Approaches 
to christology

A. Christology From Above v. Christology From Below

1. Christology From Above 

2. Christology From Below 

3. Reasons for Preferring a Christology from Above

a. Christ’s Eternal Pre-Existence as the Logos

b. Immutability of Christ’s Divine Nature

c. Christ’s Unipersonality

d. The “Root” of Christ’s Person is the Logos

4. Problems with the “Christology from Above” Model

a. Minimizing or Ignoring Christ’s Humanity

b. E.g., Christ’s real growth, ignorance of his return, etc.

B. Historical Considerations:  Alexandria v. Antioch

	Alexandrian View
	Antiochene View

	Is also called a “Word-Flesh” Christology, because it sees Christ as the divine Logos who assumes a human nature.
	Is also called a “Word-Man” Christology, because it sees Christ as a man, with whom the Logos associates.

	Is also called a “Christology from Above,” because it starts with the divine Logos (above) and then attempts to account for the human aspects of Christ.
	Is also called a “Christology from Below,” because it starts with the human portrait of Christ in the Gospels (“below,” on earth) and then attempts to account for the divine aspects of Christ.

	Emphasizes the unity of the person.
	Emphasizes the integrity of the natures.

	Christ is a divine person (the Logos) who assumes a human nature.
	Christ is a complete man, whom the Logos indwells, or with whom He sets up a mor​al union.

	Describes the union of the human and the divine in Christ as a “natural” or “hypostat​ic” union.
	Uses indwelling language to describe the union of divine and human in Christ. Also describes the union as a “moral” or sympa​thetic union.

	Teaches a flow of attributes from the di​vine to the human nature of Christ (communicatio idiomatum in abstracto)
	Denies a flow of attributes from the di​vine to the human nature of Christ (communicatio idiomatum in concreto)

	Christ’s human nature is “incomplete” in the sense that it has no independent sub​sistence apart from the Logos. That is, his human nature is “anhypostatic.”
	Christ’s human nature is seen as complete. That is, Christ’s human nature has its own subsistence; it is “free-standing.”

	Religious motive based on the Greek soteriology, which sees salvation in terms of “divinizing” our human nature.
	Religious motive based on the notion that salvation is seen in terms of imitating Christ through a gracious relationship with the Fa​ther.

	God died for our sins on the cross.
	The deity is involved in the suffering only in so far as it loves and supports the man who suffered.

	Mary is the mother of God. She is “theotokos.”
	Mary is the mother of Jesus. She is “God-receiving” (theodoxos), “man-bearing” (anthropotokos) or “Christ-bearing” (Christotokos).

	The main problem is that the humanity can get lost or minimized in the person of Christ.
	The main problem is that without suffi​cient union of the natures, Christ becomes “schizophrenic,” flip-flopping between hu​man and divine.

	When pressed to an extreme, this Christology leads to monophysitism, Eutychianism and Apollinarianism.
	When pressed to an extreme, this Christology leads to Nestorianism and Dy​namic Monarchianism.

	Lutheranism tends toward an Alexandrian Christology.
	Reformed theology tends toward an Antiochene Christology.


*Chart used with permission from Alan W. Gomes, Ph.D.

C. Ontological Christology v. Functional Christology

1. Ontological Christology

2. Functional Christology

II. Introductory Issues

A. Who is Jesus?

1. Matthew 16:13—The Question Asked

2.  “Another Jesus” (2 Cor. 11:4)

3. The Importance of Having the Correct Jesus (II Cor. 11:13-15; Gal. 6:9)

a. A Different Jesus

b. Another Gospel

B. The Concept of “Christ”

1. Redeemer (la@G)) (Is. 44:6; 59:20)

2. Messiah (h~yv!m*) (Daniel 9:25,26; John 1:41)

3. Christ (oJ Crivsto") (Mt. 16:16)

C. Necessity & Purpose 
of the Incarnation of the Logos—Cur Deus Homo?
1. Was it necessary for the Logos to become incarnate?

2. It was necessary for a God-man (qeavnqrwpo") to save us from our sins.

a. The Necessity of Christ’s Humanity

b. The Necessity of Christ’s Deity

3. To reveal God to man (Jn. 1:18; 14:9; Heb. 1:3)

4. To be a merciful & faithful High Priest (Heb. 2:17-18; 4:14-16; 5:1-10)

5. To sympathize with us (Heb. 4:15)
Die as a propitiatory sacrifice for sin (Mk. 10:45; Heb. 2:9; 9:26, 28; 10:9-10; 1 Jn. 3:5)
Provide an Example (Phil. 2:5-8; 1 Pet. 2:21)

III. Factors Needed for 
an Orthodox Christology

A. Nicene Christology (325 AD)

1. Nicea affirms the full deity of Christ.  Christ is homoousia with the Father.

2. The Arians affirmed that Christ was heteroousia.

3. The Semi-Arians affirmed that Christ was homoiousia.

B. Chalcedonian Christology (451 AD)

1. Chalcedon does not attempt to solve the mystery of Christ.

2. It gives the sine qua non for an orthodox Christology and sets boundaries.

C. The Chalcedonian Creed

1. Text of the creed:
“We, then, following the holy Fathers, all with one consent, teach men to confess one and the same Son, our Lord Jesus Christ, the same perfect in Godhead and also perfect in manhood; truly God and truly man, of a reasonable [rational] soul
 and body; consubstantial [coessential] with the Fa​ther according to the Godhead, and consubstantial with us accord​ing to the Manhood;
 in all things like unto us, without sin; begotten before all ages of the Father according to the Godhead, and in these latter days, for us and for our salva​tion, born of the Virgin Mary, the Mother of God, ac​cording to the Man​hood;
 one and the same Christ, Son, Lord, Only-begotten, to be acknowledged in
 two na​tures, inconfusedly, unchangeably, indi​vis​i​bly, insepara​bly;
 the dis​tinc​tion of natures being by no means taken away by the union, but rather the property of each nature being pre​served, and concur​ring in one Person and one Subsis​tence,
 not parted or divided into two persons, but one and the same Son, and only begot​ten, God the Word, the Lord Jesus Christ, as the prophets from the beginning [have declared] concerning him, and the Lord Jesus Christ himself has taught us, and the Creed of the holy Fathers has handed down to us.”

“Since now we have drawn up this decision with the most comprehensive exactness and circumspection, the holy and ecumenical synod hath ordained, that no one shall presume to propose, orally, or in writing, another faith, or to enter​tain or teach it to others; and that those who shall dare to give another symbol or to teach another faith to converts from heathenism or Judaism, or any heresy, shall, if they be bishops or clergymen, be deposed from their bishopric and spiritual function, or if they be monks or laymen, shall be excom​municated.”
D. The Essential Chalcedonian Criteria

1. Christ is True God—consubstantial (homoousia) with the Father regarding His Divinity.
2. Christ is True Man—consubstantial (homoousia) with man regarding His humanity, yet without sin.
3. Christ is One Person.

4. The Two Natures are Distinct.

a. Without Division and Without Separation (ajdiairevto" kaiV ajcwrivstw")—contra the Nestorians

b. Without Change and Without Confusion (ajtrevptw" kaiV ajsugcuvtw")—contra the Eutychians

E. Heretical Christologies

1. Ebionism (Rejects Deity)

a. Jewish Heresy

b. Rejected the deity of Christ

c. Refuted by Irenaeus

2. Dynamic Monarchianism (Rejects Deity)

a. Jesus is a mere man who is influenced or indwelled by divine power (dunamis).
b. This is arguably the most common view of Jesus among liberal Christians.
3. Arianism (Rejects Deity & Full Humanity)

a. Christ, as the Logos, is a created being, different in substance (heteroousia) from the Father, not the same substance (homoousia).  The Logos is also described as being “unlike” (anomoios) God the Father.
b. The Semi-Arians taught that the nature of the Logos was similar (homoiousia) to that of the Father.
c. Regarding Christ’s humanity, Arians teach the Logos (created being) replaces the rational spirit of the man Jesus.  Since Arius was a trichotomist, this left the human nature of Jesus with a physical body, and a soul, but no spirit.  Hence, Jesus is only 2/3 human in this view.
4. Apollinarianism (Rejects Full Humanity)

a. Regarding Christ’s humanity, Apollinarians teach the Logos, an uncreated Person—the Second person of the Trinity, replaces the rational spirit of the man Jesus.  

b. Since Apollinaris was a trichotomist, this left the human nature of Jesus with a physical body, and a soul, but no spirit.  Hence, Jesus is only 2/3 human in this view.
5. Docetic Gnosticism (Rejects Humanity)

a. Jesus did not have a real, physical body.  He only appears or seems to be physical.  He is really an apparition or ghost.  
b. Gnostics argue that matter is inherently evil and the messenger of God would never take physical form.
6. Nestorianism (Rejects Unipersonality)

a. This heresy makes the Christ two distinct persons.  The first is a complete human being (person one) who somehow associates with the divine Logos (2nd Person).  
b. In this view, the Logos is God, but Jesus, the free-standing man, is not.  Thus, this view rejects the deity of Jesus Christ.
7. Eutychianism (Rejects the Distinction of Natures)

a. The two distinct natures of Christ, divine and human, blend into one nature.  So as a result of the incarnation, there is not a single person with two distinct natures, but a single person with a new, single nature, which is a combination or “blend” of the previous two.  
b. Hence the new person is neither God nor human by nature, but a completely new thing—a third thing (tertium quid).  He is now less than God but more than man.
c. Eutychians say Christ has a theanthropic nature, that is, one person with one nature, the one nature formed from combining two distinct natures.
d. Orthodoxy says Christ is a theanthropic Person, that is, one person with two natures.
8. Monophysitism (cf. Eutychianism)

a. This is another name for Eutychianism.

b. Monopysitism means one-nature-ism.

9. Monothelitism (Rejects Full Humanity)

a. This view, classically associated with monophysitism, says that Christ only had one will.

b. Defenders of Chalcedon (451), e.g., John of Damascus, argued that for Christ to be fully human, He must have a human will.

c. Here, “will” refers to the volitional faculty of the soul.

d. Monothelitism means one-will-ism.

IV. The Deity of Christ

A. The Trinity & Christology [See also Trinity Syllabus]
1. The statement “Jesus is God” requires clarification.

2. Trinitarian Definitions
a. Simple Definition:  Three Persons are the one eternal God or the Father, Son, and Holy Spirit are three eternal Persons who equally share one infinite, undivided divine nature.

b. Complex Definition:  God in an eternal, necessary, infinite, independent, self-existent (aseitas), immaterial Being (ens) that simultaneously subsists in three personal modes (modus subsistentia).  The Persons are individually distinguished by their eternal, hypostatic characteristics:  the Father’s, Paternity (paternitas), is defined by His unbegotteness and active generation of the Son; the Son’s, Filiation (filiatio), is defined by His generation from the Father and His procession of the Spirit; the Holy Spirit’s, Procession (processio), is defined by His emanation from the Father and Son.  The Divine Persons are consubstantial (homoousia) and coinhere (circumencessio) in each Other.

3. One’s view of the Trinity will necessarily affect her view of Christ.   For example:

a. Modalistic Monarchianism—Jesus is the Father.

b. Unitarianism—Jesus is not God.

c. Tritheism—Jesus is a god.

B. Five Lines of Evidence to Prove the Deity of Christ

1. His Eternal Preexistence (Note:  This is a subcategory of #4.)
2. Direct Declarations of His Divinity

a. By Christ Himself

b. By Others

3. His Divine Titles & Names

4. His Divine Essence & Attributes

5. His Divine Works

C. Christ’s Divinity is Demonstrated by His Eternal Preexistence.
1. The Nature of Preexistence & Eternity

2. Old Testament Evidence of Christ’s Eternal Preexistence

a. Micah 5:2—Jesus is from everlasting. (<l*ou ym@ym!) 

b. Isaiah 9:6—Jesus is designated as the “Eternal Father.” (du~-yb!a&)
3. New Testament Evidence of Christ’s Eternal Preexistence 

a. John 1:1-3—The Logos is the Creator and exists prior to the creation of all finite, contingent things.  [See Excursis] See Also Is. 44:24; Jer. 10:10-11
b. 1 Cor. 8:6—All things came into existence through Jesus. 
(kaiV ei|" kuvrio"  jIhsou'" Cristov", di j ou| taV pavnta)
(1) States the same idea as John 1:1-3; Col. 1:16-17; Heb. 1:1
c. Col. 1:16-17—All things were created by Jesus.  
(o{ti ejn aujtw'/ ejktivsqh taV pavnta)
d. Hebrews 1:1—The world was made through Jesus.  
(di j ou| kaiV ejpoivhsen touv" aijw'na")
e. John 17:5, 24—Jesus existed in glory and was loved by the Father before the world existed. (proV tou' toVn kovsmon (v. 5) and proV katabolh'" kovsmou (v. 24))
f. John 8:58—Jesus said, “before Abraham was born, I am.”  
(priVn  jAbraaVm genevsqai ejgwV eijmiv)
D. Direct Declarations of His Deity

1. Isaiah 7:14—“Immanuel” “God with us”(la@ WnM`u!  jEmmanouhvl)
2. Isaiah 9:6 cf. 10:21—Jesus is called “Mighty God.” (roBG] la@)

3. John 1:1, 14—The Word was God. (kaiV qeoV" h\n oJ lovgo") [See discussion of John 1:1-3, Excursis]

4. Titus 2:13—Jesus is called God and Savior. (tou' megavlou qeou' kaiV swth'ro" hJmw'n jIhsou' Cristou') 
a. Granville-Sharp Rule: #1: “When the copulative kai [and] connects two nouns of the same case . . . if the article ho [the] . . . precedes the first . . . and is not repeated before the second . . ., the latter always relates to the same person that is expressed or described by the first. . . .”

b. See Handout for further clarification.


5. Other Verses that Directly Declare Christ’s Divinity

a. John 1:18—Jesus is the “only-begotten God” and “Only-begotten Son” See also John 1:14; 3:16, 18; 1 John 4:9  (monogenhV" qeov" or monogenhV" uiJov")

b. John 5:18—Jesus was “calling God His own Father, making Himself equal with God.”  (ajllaV kaiV patevra i[dion e[legen toVn qeovn, i[son eJautoVn poiw'n tw'/ qew'/)

c. John 10:30—Jesus said, “I and the Father are one.”  
(ejgwV kaiV oJ pathVr e{n ejsmen)

d. John 20:28 – “Thomas answered and said to Him, ‘My Lord and My God.’” (ajpekrivqh Qwma'" kaiV ei\pen aujtw'/:  oJ kuvriov" mou kaiV oJ qevo" mou)

e. Acts 20:28—“Shepherd the church of God which He purchased with His own blood.” (poimaivnein thVn ejkklhsivan tou' qeou', h{n periepoihvsato diaV tou' ai{mato" tou' ijdivou.)

f. Romans 9:5—“…Christ, who is God over all, forever praised! Amen.” 
(oJ Crivsto"… toV kataV savrka:  oJ w]n ejpiV pavntwn qeoV" eujloghtoV" eij" touV" aijw'na", ajmhvn.)

g. Philippians 2:6—Jesus “existed in the form of God.” 
(o{" ejn morfh'/ qeou' uJpavrcwn)

h. Heb. 1:8—But of the Son, He says, “Thy throne, O God, is forever and ever.”  (prov" deV toVn uiJovn: oJ qrovno" sou oJ qeoV" eij" toVn aijw'na tou' aijw'no")

i. II Peter 1:1—“by the righteousness of our God and Savior, Jesus Christ.” 
(ejn dikaiosuvnh/ tou' qeou' hJmw'n kaiV swth'ro"  jIhsou' Cristou')


j. 1 John 5:20—Jesus Christ is “the true God and eternal life.” 
(ouJtov" ejstin oJ ajlhqinoV" qeoV" kaiV zwhV aijwvnio")
k. Revelation 1:8 et seq.—The Alpha-Omega Proof AW
One of the clearest affirmations of the deity of Christ is found in the Book of Revelation.  This is known as the Alpha-Omega Proof.  The argument can be stated in the following manner.

(1)  “Alpha and Omega” is a title for Almighty God (Rev. 1:8).  

(2) Almighty God, the Alpha and Omega, is also declared to be the “First and the Last” (Rev. 21:5-7).

(3) The Alpha and Omega, First and the Last, who is Almighty God, declares “I am coming quickly” (Rev. 22:12-13).

(4) Then, the speaker, using the first person singular, “I,” declares: “I, Jesus, have sent My angel to testify to you these things for the churches” (Rev. 22:16).  Thus, Jesus identifies Himself as the AW and the One who is coming quickly.
(5) The author of the Revelation, John, affirms the identity of the AW by saying.    “‘. . .Yes, I am coming quickly.’  Amen, come Lord Jesus” (Rev. 22:20).

(6) See Also Revelation 1:17-18; Is. 44:6; 48:12-16
(7) Conclusion:  Jesus is Almighty God, Jehovah (hwhy), the Alpha & Omega, the First & the Last.
E. Christ’s Divine Titles

1. Refer to the chart below:

	Name or Title
	OT Reference 
to Yahweh
	NT Reference to Jesus

	I AM
	Ex. 3:14
	Jn. 8:58; Jn. 18:5-6

	First & Last
	Isa. 41:4; 44:6; 48:12
	Rev. 1:17; 2:8; 22:13

	Light
	Ps. 27:1; Isa. 60:19-20
	Jn. 1:4-9 (cf. 1 Jn. 1:5)

	Bridegroom
	Hosea 2:16; Isa. 62:5
	Mk. 2:19; Matt. 25:1-13; Rev. 21:2

	Forgiver of Sins
	Jer. 31:34; Ps. 130:4
	Lk. 5:21; Col. 3:13

	Creator
	Isa. 40:28; Jer. 10:16
	Col. 1:16; Jn. 1:2

	Redeemer
	Hosea 13:14; Ps. 130:7
	Titus 2:13; Gal. 3:13; Rev. 5:9

	Shepherd
	Ps. 23:1; Ezek. 34:15
	Jn. 10:11, 16; 1 Pet. 2:25; Heb. 13:20

	Savior
	Isa. 43:3; Ezek. 34:22
	2 Pet. 1:1, 11, etc., etc.

	Co-partner of Divine Glory
	Isa. 42:8; 48:11
	Jn. 17:1, 5

	Judge
	Joel 3:12
	2 Tim. 4:1; 2 Cor. 5:10


2. Other NT passages where the Name of Yahweh (hw\h=y~) (ho`hy+) is applied to Christ.

a. Rom. 10:9-13 cf. Joel 2:32

b. Phil. 2:9-11 cf. Is. 45:23

c. Heb. 1:10 cf. Ps. 102:24-25

d. 1 Pet. 2:3-4 cf. Ps. 34:8

e. 1 Pet. 3:14-15 cf. Isa. 8:12-14
F. Christ’s Divine Essence & Attributes

1. Heb. 1:3—The Divine Essence
Jesus is the exact representation of God’s nature. (carakthVr th'''" uJpostavsew")

2. Christ Possesses the Incommunicable Attributes of God

a. Aseity—John 5:26 […He gave to the Son to have life in Himself]

b. Immutability—Heb. 1:10-12; 13:8 

c. Eternality—Micah 5:2;  John 1:1-3; 8:58; 17:5; Col. 1:17; Heb. 1:2

d. Omnipotence—Matt. 28:18; Rev. 1:8; Isa. 9:6

e. Omnipresence—Matt. 18:20; 28:20; Eph. 1:23; Col. 3:11

f. Omniscience—John 2:23-25; 13:19; 16:30; 21:17; cf. 2:23-24 
G. Christ’s Divine Works

1. Jesus created the entire universe, visible and invisible. (See John 1:1-3; Col. 1: 16-17; Heb. 1:1, supra, cf. Is. 44:24)

2. General Providence of the Universe is ascribed to Jesus (Heb. 1:3)

3. Jesus forgave sins. (Matt. 9:5-8)

1. Jesus gives eternal life. (John 10:27-29)

V. Texts Commonly Raised 
Against the Deity of Christ

A. Methodology for Rebuttal & Refutation

1. Presumptions in the Arguments

a. Opponents of the deity of Christ commonly presume that a limitation in Christ precludes Him from being God in any sense.

b. Limitations, in fact, prove His real humanity.  For one to refute the deity of Christ by proving some sort of limitation in the Person of Christ, one must demonstrate that it necessarily follows that Christ cannot have a divine nature if He has a human nature.

c. This would be analogous to asserting the proposition that it is impossible to have a soul if one has a body.

2. Burden of Proof & Burden of Persuasion

a. Burden of Production

(1) The one asserting the position, e.g., Jesus is not God, carries the burden of proving his case.  

(2) One should not begin to refute or rebut the claim until the opponent has actually made a credible argument.

b. Burden of Persuasion

(1) This is the level of proof required for one to justify his claim.

(2) The various levels are:

(a) Beyond a Reasonable Doubt

i. Criminal Law Standard

(b) Clear and Convincing Evidence
i. Special Legal Circumstances

(c) Preponderance of the Evidence

i. Civil Cases-Means more probable than not

(d) Probable Cause

(e) Reasonable Suspicion
3. Rebuttal Arguments (Minimal Burden)

a. These attack the arguments in support of the position.
4. Refutations (Greater Burden)

a. These attack the position directly.

B. The Verses Raised Contra the Deity of Christ

1. Psalm 110:1—Yahweh said something to “my Lord.”

a. This does not necessarily disprove the deity of Christ.  

b. It proves a plurality of Persons.
2. Proverbs 8:22-23—Jesus is the “Earliest” of Gods creative acts.

a. It is personification of wisdom—the same as chapters 1-9.

b. Is Christ a woman who cries out in the streets? (cf. 1:20, 21)

c. Did God’s wisdom have a beginning?  God was never a fool!!  It is from everlasting.
3. Isaiah 9:6—Jesus is a “mighty” God, but not the Almighty God.

a. See Isaiah 10:21.  Yahweh is called “Mighty God” in this passage.

b. See also the Alpha Omega Proof from the Book of Revelation.
4. Micah 5:2—Jesus has an “origin” so He must be created.

a. Cf. Mime Olam discussion for the deity of Christ.

b. Cf. Habakkuk 1:12
5. Mk. 10:18—Only God is good.

a. Jesus never denies that He is God.

6. Mk. 13:32—Jesus is ignorant of His return.

a. Note that he is speaking as a man.  And as a man, He possesses real limitations

b. But Lk. 2:52 affirms real growth in knowledge and therefore real ignorance.

c. All this proves is His genuine humanity.

d. It does not necessarily follow that because Jesus has a human nature that He cannot have a divine nature as well. 

7. John 3:16—Jesus is begotten.

a. Begotten does not necessarily mean He was created.

b. The Begottenness of the Son (John 1:18; 3:16; 1 John 4:9)

(1) Eternal Generation

(a) This concept was introduced by Origen.

(b) “begotten of the Father before all worlds”  Nicene Creed

(c) This term describes an eternal relationship between the Father and the Son.

(d) John 5:19; 26; 8:28

(2) Monogenes (monogenh")
(a) Mono (mono") – Only, alone, sole

(b) Gennao (gennavw) - Beget

(c) Genos (gevno") – race, people, class, kind

(d) Ginomai (givnomai) – Born, begotten, made, created [This most likely not the root of “genes” in monogenes.]

c. If Genos is the root, the concept is “of sole descent,” meaning “unique.”

d. Monogenes is also used in LXX in Judges 11:34 (Translation of Hebrew, Yachid)

e. The word most probably indicates that the thing is “unique” in some special sense.  See Lk. 7:12; Heb. 11:17

f. Jesus is the eternal, unique Son of God.  He is God the Son and should be distinguished from the other kinds of “Sons of God” (cf. Job 1:6; 2:1; Luke 20:36; John 3:16; 20:31; I John 4:9)
g. Note John did not use monoktisis, which would clearly indicate “only created.”
8. John 14:28—The Father is greater than Jesus.

a. Here, Jesus is either speaking as a man or referring to the economic ordering of the Godhead.

b. If this refers to the ordering of the Trinity, it is a comparison of position, not nature.

c. It does not necessarily follow that a person has a better nature because he is in a greater position.  The president of U.S. is greater in position than I, but not better in nature.  

9. Jn. 20:17—Jesus has a Father and a God.

a. Jesus is speaking as a man.

b. Note the distinction He makes between his relationship with the Father and that of his disciples. I.e., “My God” and “your God,” not “Our God.”

c. This is functional, not essential subordination.

10. I Corinthians 8:6—There is one God, the Father, and one Lord, Jesus Christ.

a. The Father is called God (1 Pet. 1:2) and Lord (Matt. 11:25)

b. Jesus is called God (John 20:28) and Lord (Rom. 10:9)
c. If JW logic is correct, the Father cannot be Lord—which is incorrect.

11. 1 Cor. 11:3—The Head of Christ is God.

a. But see also Eph. 5:23.

b. Women are not inferior to men even though the husband is the head of the wife.

12. 1 Cor. 15:28—Jesus is subjected to the Father.

a. But Jesus was also subjected to his parents and was not inferior to them (Lk. 2:51). 

b. The same Greek word is used here.

13. Phil. 2:5-9—Jesus did not grasp after Godhood.

a. The verses do not say that Jesus is not God.

b. Says he existed in the form of God.

c. One does not have to grasp after what is already one’s by nature.

14. Colossians 1:15—Jesus is the Firstborn of all creation.

a. The Greek word prototokos can indicate the person is “preeminent.”

b. David was the last born son of Jesse, but is called “firstborn” by God (Ps. 89:27)

c. See also Gen. 41:50,51; 48:8-21 cf. Jer. 31:9)

d. Jesus is the eternal Son of God, meaning, he had the same nature as God—Son of…  (John 19:7 cf. Lev. 24:16)
15. Hebrews 1:6—Jesus only received “obeisance,” not worship.

a. Greek:  Proskuneo 

b. Jesus always received such worship, while righteous, created beings do not (cf. Acts 14:11-18; Rev. 22:8).

(1) Thomas-Jn. 20:28

(2) Angels-Heb. 1:6

(3) Wise Men-Mt. 2:11

(4) Leper-Mt. 8:2

(5) Ruler-Mt. 9:18

(6) Blind man-Jn. 9:38

(7) Mary Magdalene-Mt. 28:9

(8) Disciples-Mt. 28:17

(9) Revelation 4:10, The Father is worshipped

(10) Revelation 5:11-14, The Lamb is worshipped
16. Rev. 3:14—Jesus is the Beginning of the Creation of God.

a. Arche can mean source, orgin, etc.

b. Jesus is the source of God’s creation.

17. Jesus Christ is Michael the Archangel

a. Daniel 10:13, 21; 12:1

(1) See Jude 9 cf. Matt. 4:10

(2) Note that there is more than one “chief prince.”

b. I Thessalonians 4:16

(1) Jesus is coming “with the voice of the Archangel” and “with the trumpet of God.”

(2) If coming with the voice of the Archangel makes Christ Michael, then it also makes Christ a trumpet.

c. I Peter 3:18 Christ was made alive in the spirit, so He must be a spirit, Michael.

(1) The antithetical relationship is between flesh and spirit. 

(2) Flesh and spirit do not refer to the “parts” of Christ, such as his human body and human spirit, but refer to his human sphere of life and His resurrected sphere of life. (cf., Kittel, TDNT 6:417, 447; 7:143)

(3) See Luke 24:37-39; John 20:26-28

d. I Corinthians 15:44-50

(1) Similar discussion to 1 Pet. 3:18

18. If God died on the cross, then who ran the universe?

a. This presumes a Unitarian view of God.  The Bible teaches the Trinity.

b. It also presumes that God ceases to function as God in the incarnation or that the divine nature transubstantiated into a human nature.
VI. The Humanity of Christ

A. Christ’s Complete and Perfect Humanity

1. Introduction

a. The Importance of the Issue [See also discussion, supra]

(1) In order for Christ to be able to be a substitute for the human race, he had to be a true human being.

(a) He needed an immaterial, rational substance to experience spiritual suffering and punishment (e.g., Spiritual Death).

(b) He needed a physical substance (i.e., a body) to experience physical suffering and punishment (Physical Death).

(2) He had to be a human to be our great high Priest.

(3) He had to be of the Davidic Line to make a rightful claim to the throne of Israel. (cf. Kingly Office)

b. The Elements of Full Humanity

(1) Christian theology has classically held the position of substance dualism regarding the constitution of human beings.

(2) This means two distinct substances—one material and one immaterial—comprise full human nature.

(3) Thus, notwithstanding the issue of Dichotomy and Trichotomy, Jesus had a true human body, soul, spirit, mind, heart, will, emotions, et cetera.

2. Evidence for Christ’s Physical Body

a. Human Birth (Rom. 1:3; Gal. 4:4)

b. Human form/flesh and blood (Matt. 26:28; Jn. 1:14; 1 Tim. 3:16; Heb. 2:14; 1 Jn. 4:2)

c. Subject to True Physical Growth (Lk. 2:52)

d. Empirical Encounters:  Heard, Seen, Handled (1 Jn. 1:1)

3. Evidence for Christ’s Human Soul/Spirit

a. Statement of the Problem

See Apollinarian Handout.

b. Definition of Soul & Spirit

(1) The soul or spirit is the non-physical, rational substance in which the rational faculties -- intellect, will, and affections -- are grounded.

(2) The soul/spirit is immortal and survives the death of the physical body.

(3) The physical body is a distinct substance, having its own distinct properties.

c. Biblical Texts Proving the Soul (yuch) & Spirit (pneuma)

(1) Soul
(a) Matt. 10:28:  …those who kill the body, but are unable to kill the soul;

(b) Rev. 6:9:  I saw underneath the altar the souls of those who had been slain…

(2) Spirit

(a) Luke 8:55:  And her spirit returned, and she rose immediately

(b) Acts 7:59:  “Lord Jesus, Receive my spirit.”

(c) Jas. 2:26:  For just as the body without the spirit is dead, so also faith without works is dead.

d. Biblical Texts Proving Christ’s Soul & Spirit

(1) Soul

(a) Matt. 26:38:  My soul is deeply grieved…

(b) Acts 2:27, 31: “Because Thou wilt not abandon my soul to Hades,… he [David] looked ahead and spoke of the resurrection of  the Christ, that He was neither abandoned to Hades, nor did His flesh suffer decay.
(2) Spirit

(a) Matt. 27:50: And Jesus cried out again with a loud voice and yielded up His spirit.

(b) Mk. 2:8:  And immediately Jesus, aware in His spirit that they were reasoning that way within themselves…

(c) Luke 23:46:  …into Thy hands I commit My spirit.

e. Texts Circumstantially Proving Christ’s Human Soul/Spirit

(1) Jesus was ignorant of His return. (Matt. 24:36)

(2) Jesus was astonished (qaumazw).

(a) Mk. 6:6:  Amazed at His own home town’s lack of faith

(b) Mt. 8:10; Lk. 7:9:  Astonished at the centurion’s faith 

(3) Jesus grew in wisdom. (Lk. 2:40)
f. The Origin of Christ’s Soul

(1) Traducianism

(2) Creationism

4. The Role of Mary in the Incarnation

a. She was not a mere incubator.


b. Christ derived His human nature, physical & non-physical, from her. (Gal. 4:4) 



c. Christ’s human nature was cleansed of the stain (macula) of Mary’s fallen nature.




5. Christ’s Genuine Human Growth (Lk. 2:40, 52)

a. Mental

b. Physical

c. Spiritual

d. Social

6. Christ’s Human Names

a. Jesus (Matt. 1:21)

b. Son of Abraham (Matt. 1:1; Gal. 3:16)

c. Son of David (Matt. 1:1; Lk. 1:31-33)

d. Son of Man

(1) Servant (Mk. 10:45)

(2) Savior (Lk. 19:10)

(3) Sovereign (Matt. 26:64)

(4) Messiah (Dan. 7:13-14; Matt. 16:28; 26:64-65)

e. Man (1 Tim. 2:5 [cf. Jn. 8:40; Acts 2:22; Rom. 5:15; 1 Cor. 15:21)

7. Christ’s Genuine Human Limitations

a. Hunger (Matt. 4:2)

b. Thirst (Jn. 4:6-7; 19:28)

c. Tired (Matt. 8:24; Jn. 4:6)

d. Sorrow (Lk. 19:41; Jn. 11:35; Heb. 5:7; cf. Isa. 53:3)
e. Temptations (Heb. 2:10, 17-18; 4:15)

(1) Definition of “Temptation”





(2) Temptation v. Sin




(3) John 14:30 (cf. Matt. 4:10)--Satan had no foothold in Jesus.





8. The Fact of Christ’s Sinlessness

a. The Bible is clear that Jesus did not commit any actual sins.

(1) 2 Cor. 5:21-- “Knew no sin.”

(2) 1 Pet. 2:22-- Christ “knew no sin.”

(3) 1 Jn. 3:5--There is no sin in Christ

(4) Heb. 4:15; 9:14--Christ was without sin or blemish

(5) Jn. 8:29--Christ claimed his own sinlessness

b. The question of “impeccability” (i.e., whether He could have sinned) is discussed infra.

B. The Incarnation and Virgin Birth

1. Introductory Comments

a. Definition: The divine Logos assumed human nature without ceasing to be God.

b. The Meaning of “The Word became flesh” (Jn. 1:14)

(1) savrx ejgevneto

c. Refers to the assumption of a nature, not the loss or transformation of deity

d. He did not cease to be what he was, but began to be what he was not.

e. He did not cease to be theos, but began to be theanthropos by adding a human nature to His Person.

f. Conclusion: The incarnation was not a transformation of Deity but an addition of humanity.
2. The Kenosis - Philippians 2:6-7
a. A Change in Position and Form

b. Emptying Entailed

c. Rejection of Heretical Kenotic Theories

3. Divine Agency in the Incarnation 
a. Father: The initiation of the plan (Acts 2:30; Rom. 8:3; Gal. 4:4)

b. Son: Subjection and execution in relation to the plan (Jn. 1:14; Phil. 2:7)

c. Holy Spirit: Actualized the plan through the virgin birth (Matt. 1:20; Lk. 1:35)
4. The Virgin Birth

a. The Term “Virgin Birth” is a Misnomer.  The “Virgin Conception” was the miraculous event.
b. Biblical Evidence

(1) Isa. 7:14


(2) Lk. 1:26-38, 46-55; Matt. 1:18-25.

c. Theological Necessity of the Virgin Birth

(1) Necessity of the Consequences
 (necessitas consequentiae) To fulfill Scripture (Isa. 7:14)

(2) Absolute Necessity (necessitas absoluta)

(a)  (Likely): To maintain Christ’s enhypostatic/anhypostatic humanity

(b) (Less likely): To ensure Christ’s sinlessness

C. Some Problems Related to the Humanity of Christ

1. How could Christ really be “like us” if He were sinless?



2. Did Christ have a Sinful Nature even if no Actual Sins?

a. Seventh-day Adventists, Karl Barth

b. Is concupiscence a sin?

c. Did Jesus have the Romans 7 experience?

d. Is the bias toward sin displeasing to God?

e. Will we be concupiscent in heaven? If not, then will we be more spiritual in heaven than Jesus was on earth?
3. The Impeccability of Christ

a. Statement of the Problem

(1) The question is not whether Christ was able to not sin (posse non peccare).

(2) Nor is the question whether Christ was, in fact, sinless.

(3) The question is whether he was unable to sin (non posse peccare)

b. Argument for Impeccability 









c. Impeccability v. Temptability






VII. The Hypostatic Union

A. Definitions

1. Hypostatic Union:  The assumption of a human nature by the preexistent eternal Person of the Son of God in such a way as to draw the human nature into the oneness of the divine Person without division or separation of natures, but also without change or confusion of natures.

a. The union of the natures in Christ is a personal union.

b. The two natures or substances (ousia) subsist as one personal subsistence (hypostasis).

c. Note that hypostasis did not indicate a person until the time of the Cappadocian fathers (AD 380).

2. Anhypostatic Humanity:  A term which applies to the human nature of Christ insofar as it has no subsistence or person in and of itself, but rather subsists in the person of the Word for the sake of the incarnation.

3. Enhypostatic Humanity:  This is a term which applies to the human nature of Christ with reference to the identification of the “person” or subsistence of Christ as the eternal person of the Word which has assumed a non-self-subsistent or anhypostatic human nature.  In short, the anhypostatic human nature of Christ is personalized (hypostatized) in the Person of the Logos.

a. This means Christ’s non-personal (anhypostatic) human nature receives its personality in the personality (enhypostatically) of the Logos.  

b. Thus, the term “enhypostasis” describes the relationship of the anhypostatic human nature to the person of the Logos.

4. Coinherence of Natures (perichoresis or circumincessio):  This is a theological term describing the two natures of Christ as coinhering or interpenetrating each other in perfect union in such a way as the human nature is never without the divine and the divine nature is never without the human.
B. The Results of the Hypostatic Union

1. Results of the Hypostatic Union: The Communication of Attributes 
a. Definition:  A term used to describe the way in which the proper qualities (idiomata) of each nature are communicated to or interchanged in the unity of the person.
2. The Two Basic Forms of the Communication of Attributes

a. Communicatio Idiomatum in Abstracto

(1) The term “abstracto” means “natures.”

(2) It indicates a flow of divine attributes into the human nature of Christ

(3) This is the classic Alexandrian position. Lutherans distinguish their view.

(4) Representative quote of Gerhard [Lutheran theologian]:
Gerhard (Loci IV. xii.) says: “We teach that the [human] soul of Jesus in the very first moment of the incarnation was personally enriched, as with other excellences, so also with the proper omniscience of the Logos, through, and in virtue of, the intimate union and communion with the Logos. But as he did not always use his other excellences in the state of exinanition, so also the omniscience personally communicated to him he did not always exercise.” (Quoted by Bruce: Humiliation of Christ, p. 143.)
b. Communicatio Idiomatum in Concreto 

(1) The term “concreto” indicates the concrete individual (i.e., the person).

(2) This is not a communication of properties from one nature to the other.

(3) This view is held by the Reformed. 

(4) Proof of the Communicatio Idiomatum in Concreto
(a) Human Attributes Are Ascribed to the Person with a Divine Title

i. Acts 20:28—”The blood of God”

(i) However, note the textual issue in this verse.

ii. 1 Cor. 2:8—Crucified the Lord of Glory

(i) “Lord of Glory” is a divine title, but the verse attributes crucifixion to him.

iii. Matt. 1:33—Mary brings forth “Immanuel”

(i) Immanuel is a divine title, yet Immanuel is born of a woman.
iv. Lk. 1:31-32—The Son of the highest conceived in the womb

(b) Divine Attributes Are Ascribed to the Person with a Human Title

i. John 3:13—The Son of man descended from heaven

(i) “Son of man” title refers to his humanity (human title).

(ii) Yet, these activities (i.e., divine preexistence) declare His deity.

ii. John 6:62—Son of man ascends to where he was before.

iii. Romans 9:5—The Christ, according to the flesh, is God over all.
c. The Proposed Genera of the Communication of Attributes (communicatio)

(1) The Idiomatic Genus (genus idiomaticum)

(a) This is the predication of the qualities or attributes of both natures to the Person of Christ.

(b) The properties of each nature belong to the Person such the God-man can, as one Person, simultaneously suffer and die while governing and sustaining the creation.
(2) The Majestic Genus (genus maiestaticum)

(a) The Majestic Genus is rejected by the Reformed, accepted by the Lutherans.

(b) Lutherans argue this is not a communication in abstracto, but a recognition that the human nature of Christ, based on the enhypostatic relationship with the Logos, participates in the glory and majesty of God.

(c) This view affirms that the human nature partakes of the divine attributes without losing its own attributes or conferring human attributes on the divine nature.

(d) The Majestic Genus is the foundation of the Lutheran view of Real Presence in the Lord’ Supper.
(3) The Apotelesmatic Genus (genus apotelesmaticum)

(a) Apotelesma indicates a conclusion, accomplishment, or completion of a work.

(b) In the Lutheran View, the Apotelesmatic Genus refers to the cooperation of the two natures in the union of the Person to the end of completing the work of the Messiah.

(c) Nothing is accomplished by either of the natures apart from the communion and cooperation from the other.

(d) The Reformed reject the Apotelesmatic Genus as a genus or subcategory of the Communication of Attributes.  They view it as a separate category whereby the distinct operations of the distinct natures are brought to completion in the one work of Christ.   They view this as a Communication of Mediatorial Operations. 
3. Results of the Hypostatic Union:  The Communication of Mediatorial Operations

a. Reformed View:  This is the common work of the two natures of Christ whereby each nature is doing what is proper to it according to its own attributes in order to complete the one work of Christ.

b. Lutheran View: Lutherans reject this idea and view this issue as a Sub-Genus of the Communicatio Idiomatum, that is, the Communicatio Apotelesmatum.  

4. Results of the Hypostatic Union:  The Communication of Graces

a. This is the impartation of grace by the Logos to the human nature assumed in incarnation.

b. This category usually includes a discussion of the following topics:

(1) Grace of Union or Eminent Grace, which elevates Christ’s humanity above all other creatures, and 

(2) Habitual Graces, which are gracious dispositions conferred by the Holy Spirit on the human nature of Christ.  Habitual Graces are, in reality, the communication of Spiritual Gifts:

(a) True Knowledge of God

(b) Soundness and Perseverance of Will

(c) Great power of action beyond the natural capacities of human beings
VIII. The Consciousness of Christ

A. Christ’s Two-Fold Consciousness

1. Proof of Christ’s Divine and Human Consciousness

a. Divine Consciousness: Jn. 8:58; 10:30; 17:5

b. Human Consciousness: Jn. 19:28; Matt. 27:46

2. Christ’s Two Natures and His Two Modes of Consciousness
a. The Divine consciousness is furnished by His divine nature.

b. The human consciousness is furnished by His human nature.

c. Analogy of a Beast (Animal): An animal can have some forms of consciousness in common with us. E.g., hunger, thirst. But it does not have a rational soul and so cannot understand the merits of the Arminianism-Calvinism debate. We experience hunger and thirst like a brute, but also enjoy these higher forms of consciousness because we have a rational nature in addition to the physical one.

3. Christ’s Single Self-Consciousness
a. We must avoid making Christ a schizophrenic (e.g., as in Nestorianism).

b. Analogy of human beings with two substances in one person

(1) Humans alternate in what furnishes the material for consciousness all the time, but we are not schizophrenic. 

(2) In humans there is a fluctuation of what supplies the material of consciousness. 

(3) “I am hungry” comes from the body. “I love the Lord” comes from the higher, spiritual nature. Thus, there are both sensuous and spiritual modes of consciousness in a human being, but a single self-consciousness.

(4) Shedd Quote: “At one moment, the man’s experience is sensuous. At another, perhaps the very next moment, it is intensely spiritual. If the nature of the individual person should be inferred from the sensuous consciousness in him, we should say that he is nothing but an animal; if only from the spiritual consciousness in him, we should say that he is nothing but a spirit. Putting the two together, we say that the person who has these different modes of conscious experience is ‘human.’”

4. Christ’s Consciousness in His Exalted State

a. Christ loses some of the accidental properties of his human nature

(1) E.g., pain, thirst, suffering, death, etc.

b. Retains his essential human properties

(1) E.g., being limited, finite

c. Compare with the redeemed in heaven

(1) We also lose these accidental properties but nonetheless remain human.

B. Analogy of Body and Soul in a Human Being

1. This is an analogy used by the church fathers t explain the hypostatic union

2. Is a personal union

3. If my body suffers, I say “I suffer.”

C. The Human Nature as Belonging to the Logos

1. It is the Logos’s human nature.

2. Therefore, when the humanity suffers, it is proper to say that the Logos suffers.

3. Example: Just as I might say that I suffer through my body (e.g., stub my toe), even so, I can say that the Logos suffers through his human nature. It’s the Logos’s suffering because it’s his nature that provides the material of consciousness.
IX. Christ’s Two Wills

A. Historically Considered: the Monothelite Controversy

1. Fought out and culminated in the Council of Constantinople in 680.

2. The Council determined that Christ must have two wills to have a complete humanity.

3. Jesus Prayed “Yet not as I will, but as You will.” (Matt. 26:39)

4. Conclusion:  Since the faculty of volition is essential to human nature, Christ must have two wills, divine and human.

B. Christ’s Two Modes of Willing (Volition)

1. The faculty of volition is the appetitive faculty or capacity to choose what is desired as good.

2. He has finite volitions and inclinations according to His human nature.

3. He has infinite volitions and inclinations according to His divine nature.

4. That is, Christ can love God and desire fellowship with him as a man does, as well as have fellowship with the Father as a Trinitarian Person in the Godhead. This makes human choosing as well as divine choosing possible to him.

C. Two Wills but a Single Self-Consciousness

1. Two wills are not incompatible with a single self-consciousness

2. Analogy in the Regenerate

a. Quote from Shedd: “Two wills are not incompatible with a single self-consciousness, even when they are not hypostatically united in one person. The divine will works in the regenerate will “to will and to work” (Phil. 2:13), and yet there is not duality in the self-consciousness of the regenerate man.”

D. Divine Subconsciousness?
1. While the Logos has a divine mode of consciousness, it can be argued that aspects of His divine consciousness were sublimated prior to Christ’s glorification for the purpose of Christ living His life as the last Adam.

2. This does not mean the Logos lost His divine nature in the incarnation.  It means the Divine Omniscience is sublimated and not always immediately available—by the decree of the Trinity—to the active human consciousness of the God-Man.
E. Conclusion

1. Christ is a Theanthropic Person. 

2. Shedd: “…both human and divine qualities and acts may be attributed to the God-man under any of his names.”

3. Other Examples:

a. Messiah is seated on the eternal throne/Messiah was crucified.

b. The Redeemer existed before Abraham/The Redeemer was born 18 centuries after Abraham.

c. Wesleyan Hymn: “Thou my God didst die for me.”

d. God suffered, was thirsty, hungered, etc.

e. Incorrect: “The divine nature died.” Correct: “The God-man died.”

�Against Apollinarianism


�“Consubstantial” (homoousios) is used here in two differ�ent senses. In the case of the Father, there is a numerical unity of essence. On the other hand, Christ’s consubstantiality with man is only of a generic kind.


�The reference to Mary as “Mother of God” (theotokos) is di�rected against Nestorianism. However, note the important limita�tion: she is the mother of God “according to the Manhood.” This is to guard against Mariolatry and the heathen�ish notion that the eternal God could have beginning in time.


�Important note: Originally the overwhelming majority at the council favored the formula “ek duo phuson,” which leaves open the possibility of speaking of only one nature even after the incarna�tion. It was only with considerable pressure that the council was induced to adopt the formula “en duo phusesi,” which means that Christ is in two natures even after the incarnation. See Seeberg, 1:272.


�“Inconfusedly” (asugchutos) and “unchangeably” (atreptos) is directed against Eutychianism, which confounded the human and divine natures of Christ (the human nature was absorbed by the divine). “Indivisibly” (adiairetos) and “insepa�rably” (achoristos) is direct�ed against Nestorianism, which lost sight of the unity of the person.


�The Greek here reads “eis pros���opon kai mian hupostasin.”


� For a comprehensive outline of the deity of Christ and the Trinity, see Rob Bowman’s outline at http://www.apologeticsindex.org/t06.html#six.


� Muller, DLGTT, 199-200.


� See Muller, DLGTT, for the various definitions and discussions presented in the section on the Hypostatic Union and the Communication of Attributes.
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